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Humani Generis held that although biological 
continuity is a fact, mere material antecedents 
couldn’t explain the human soul. In 1996, Pope 
John Paul II in his message to the Pontifical 
Academy of  Science, said: “I am pleased with the 
theory you have chosen, that of  the origins of  life 
and evolution, an essential subject which really 
interests the Church, …. new knowledge has led to 
the recognition of  it more than a hypothesis to a 
theory of  evolution.”

Contrary to the widespread belief, most Christian 
groups in Darwin’s lifetime did not oppose the 
theory of  evolution. Generally in North America, 
the leading advocates of  Darwin’s theory were 
active religious believers. Christians in the sciences 
were advocating that God creates through the 
process of  evolution. As science historian Del 
Ratzsch writes: “Evolution, it was widely held, was 
simply the means by which God had produced his 
creatures, just as various planetary laws were the 
means by which he produced night, day and 
seasons…” The Catholic Church gradually 
accommodated evolution without much difficulty, 
viewing it as compatible with Catholic Doctrine as 
long as Darwinists did not attempt to pronounce 
on moral or spiritual issues. Today many 
evolutionary biologists are Catholic priests or nuns. 
Evolution becomes a cosmic phenomenon shaped 
either by divine forces. 

It is interesting to notice what Darwin himself  has 
to say about his theory. In his letter to Asa Gray, 
Darwin commented on the question of  design in 
the universe: “I had no intention to write 
atheistically. I cannot anyhow be contended to view 

Darwin and God

this wonderful universe and especially the nature of  
man, as the result of  brute force.” In another letter, 
Darwin wrote: “In my most extreme fluctuations I 
have never been an atheist in the sense of  denying 
the existence of  God… (There is) the extreme 
difficulty or rather the impossibility of  conceiving 
this immense and wonderful universe, including 
man, with his capacity for looking far backwards 
and far into futurity, as the result of  blind chance or 
necessity. When thus reflecting I feel compelled to 
look to a First Cause having an intelligent mind in 
some degree analogues to that of  man, as I desire to 
be called a theist.” Darwin was very comfortable 
with the atheistic interpretation of  his work. 
Therefore, it is said that, he deliberately added the 
clause “…by its creator…” to the preface of  the 
second edition of  his book.

The evolutionary hypothesis is a fertile ground for 
exploring the wider cosmic implications of  the 
body-soul unity of  the humans. Theistic 
evolutionists extend the idea of  evolution to 
include the mind, the soul and the entire universe. 
Unfortunately, in several circles, the popular 
conception on Evolutionary Theory even today is 
as having degraded human dignity to that of  a 
naked ape. But a creative dialogue with the 
Evolutionary Theory would teach us, as Bengt 
Gustafsson has said, that “a naked ape is something 
enormously fine that none of  us could ever deserve 
to be!" The origin of  the soul is very much debated 
in the context of  the evolution. There are two 
assumptions regarding the origin of  soul. The soul 
is considered to be emerging into each human 
being when human is conceived biologically. It 
would attribute to the evolutionary process the 

Challenge to Human Dignity?

property of  transforming the consciousness of  the 
soul. Secondly, the soul is considered to be created 
afresh by God each time when a human being is 
conceived. The official Catholic position on the 
evolution of  the soul was that the natural selection 
couldn’t account for the emergence of  the soul, 
which is spiritual and immortal. Pope Pius XII in 
his encyclical Humani Generis held that although 
biological continuity is a fact, mere material 
antecedents couldn’t explain the human soul. God 
could use the mechanism of  evolution to the 
emergence of  soul in the humans.

Rightly understood, evolutionary theory poses no 
threat to the divine act of  creation. Creation need 
not just be an originative act but an ongoing act. 
John Haught says, “In an evolving cosmos creation 
is still happening, no less in the present than in the 
beginning. This is Christian vision of  the Creation 
in Holy Spirit. The Big bang universe continues to 
unfold, and so any day is still the ‘dawn of  
creation.’” Evolutionary perspective is more in 
agreement with a divine act of  origination that is 
continuously operative in the processes of  the 
universe. 

Creation is the initial setting of  motion in which the 
world as a whole is taken along into the future. Thus 
it is a kind of  continuous creation. There is a force 
that unites simple elements into complex 
molecules. It ultimately brings out a complex life-
form in the form of  human being which again 
becomes a being of  consciousness and soul. Here 
we could identify a God who is present as the 
unifying force. The Trinity can be the unifying 
force, since Trinity itself  is the best example of  

Creation in Evolution

‘becoming’ and ‘unification’ into one Godhead. So 
basically the universe is creation in evolution which 
is essentially being unified into the Trinity. 

For some evolution was a religiously neutral 
doctrine or disproving the religious claims of  a 
divine design in the universe. The universe must be 
godless and impersonal in an evolving world. Some 
argue that the workings of  nature must be 
accidental and irrational as the variations leading to 
differentiation of  species are purely random. But 
this is an argument which philosophically 
unfounded. Long before the emergence of  the 
evolutionary hypothesis, St. Thomas Aquinas had 
stated that there was no contradiction between 
chance and divine providence. “It would be 
contrary to the nature of  providence or to the 
perfection of  the world if  nothing happened by 
chance.” For several theologians, the hand of  God 
is operative in the mechanism of  chance. For 
Oxford theologian Peacocke, chance is the 
biological tool used by the immanent creative 
action of  God to explore and activate the rich 
potentialities of  matter. In response to the role of  
randomness as opposed to divine role, it could be 
responded that what we consider to be random 
need not necessarily be random at all, as our 
perceptions and judgements are conditioned by the 
limitations of  our perspectives.

The proponents of  atheism argue that the struggle 
for survival in evolution point to the basic cruel and 
unjust cosmic set up irreconcilable with a just God.  
According to them, the mindless process of  natural 

God of  Chance!

Blind and Impersonal God?

Many scientists and theologians think of the Big Bang as supportive of creation. Since the 
universe has a beginning in time, there must be a God who can be understood from cosmology.  
Some thinkers appeal to the limits of scientific explanation regarding the beginning. The 
built-in inadequacy of the scientific answers shows the universe to be limited and dependent. 



COVER STORY06 THE LANTERN | JANUARY, 2015

COVER STORY 07THE LANTERN | JANUARY, 2015

Humani Generis held that although biological 
continuity is a fact, mere material antecedents 
couldn’t explain the human soul. In 1996, Pope 
John Paul II in his message to the Pontifical 
Academy of  Science, said: “I am pleased with the 
theory you have chosen, that of  the origins of  life 
and evolution, an essential subject which really 
interests the Church, …. new knowledge has led to 
the recognition of  it more than a hypothesis to a 
theory of  evolution.”

Contrary to the widespread belief, most Christian 
groups in Darwin’s lifetime did not oppose the 
theory of  evolution. Generally in North America, 
the leading advocates of  Darwin’s theory were 
active religious believers. Christians in the sciences 
were advocating that God creates through the 
process of  evolution. As science historian Del 
Ratzsch writes: “Evolution, it was widely held, was 
simply the means by which God had produced his 
creatures, just as various planetary laws were the 
means by which he produced night, day and 
seasons…” The Catholic Church gradually 
accommodated evolution without much difficulty, 
viewing it as compatible with Catholic Doctrine as 
long as Darwinists did not attempt to pronounce 
on moral or spiritual issues. Today many 
evolutionary biologists are Catholic priests or nuns. 
Evolution becomes a cosmic phenomenon shaped 
either by divine forces. 

It is interesting to notice what Darwin himself  has 
to say about his theory. In his letter to Asa Gray, 
Darwin commented on the question of  design in 
the universe: “I had no intention to write 
atheistically. I cannot anyhow be contended to view 

Darwin and God

this wonderful universe and especially the nature of  
man, as the result of  brute force.” In another letter, 
Darwin wrote: “In my most extreme fluctuations I 
have never been an atheist in the sense of  denying 
the existence of  God… (There is) the extreme 
difficulty or rather the impossibility of  conceiving 
this immense and wonderful universe, including 
man, with his capacity for looking far backwards 
and far into futurity, as the result of  blind chance or 
necessity. When thus reflecting I feel compelled to 
look to a First Cause having an intelligent mind in 
some degree analogues to that of  man, as I desire to 
be called a theist.” Darwin was very comfortable 
with the atheistic interpretation of  his work. 
Therefore, it is said that, he deliberately added the 
clause “…by its creator…” to the preface of  the 
second edition of  his book.

The evolutionary hypothesis is a fertile ground for 
exploring the wider cosmic implications of  the 
body-soul unity of  the humans. Theistic 
evolutionists extend the idea of  evolution to 
include the mind, the soul and the entire universe. 
Unfortunately, in several circles, the popular 
conception on Evolutionary Theory even today is 
as having degraded human dignity to that of  a 
naked ape. But a creative dialogue with the 
Evolutionary Theory would teach us, as Bengt 
Gustafsson has said, that “a naked ape is something 
enormously fine that none of  us could ever deserve 
to be!" The origin of  the soul is very much debated 
in the context of  the evolution. There are two 
assumptions regarding the origin of  soul. The soul 
is considered to be emerging into each human 
being when human is conceived biologically. It 
would attribute to the evolutionary process the 

Challenge to Human Dignity?

property of  transforming the consciousness of  the 
soul. Secondly, the soul is considered to be created 
afresh by God each time when a human being is 
conceived. The official Catholic position on the 
evolution of  the soul was that the natural selection 
couldn’t account for the emergence of  the soul, 
which is spiritual and immortal. Pope Pius XII in 
his encyclical Humani Generis held that although 
biological continuity is a fact, mere material 
antecedents couldn’t explain the human soul. God 
could use the mechanism of  evolution to the 
emergence of  soul in the humans.

Rightly understood, evolutionary theory poses no 
threat to the divine act of  creation. Creation need 
not just be an originative act but an ongoing act. 
John Haught says, “In an evolving cosmos creation 
is still happening, no less in the present than in the 
beginning. This is Christian vision of  the Creation 
in Holy Spirit. The Big bang universe continues to 
unfold, and so any day is still the ‘dawn of  
creation.’” Evolutionary perspective is more in 
agreement with a divine act of  origination that is 
continuously operative in the processes of  the 
universe. 

Creation is the initial setting of  motion in which the 
world as a whole is taken along into the future. Thus 
it is a kind of  continuous creation. There is a force 
that unites simple elements into complex 
molecules. It ultimately brings out a complex life-
form in the form of  human being which again 
becomes a being of  consciousness and soul. Here 
we could identify a God who is present as the 
unifying force. The Trinity can be the unifying 
force, since Trinity itself  is the best example of  

Creation in Evolution

‘becoming’ and ‘unification’ into one Godhead. So 
basically the universe is creation in evolution which 
is essentially being unified into the Trinity. 

For some evolution was a religiously neutral 
doctrine or disproving the religious claims of  a 
divine design in the universe. The universe must be 
godless and impersonal in an evolving world. Some 
argue that the workings of  nature must be 
accidental and irrational as the variations leading to 
differentiation of  species are purely random. But 
this is an argument which philosophically 
unfounded. Long before the emergence of  the 
evolutionary hypothesis, St. Thomas Aquinas had 
stated that there was no contradiction between 
chance and divine providence. “It would be 
contrary to the nature of  providence or to the 
perfection of  the world if  nothing happened by 
chance.” For several theologians, the hand of  God 
is operative in the mechanism of  chance. For 
Oxford theologian Peacocke, chance is the 
biological tool used by the immanent creative 
action of  God to explore and activate the rich 
potentialities of  matter. In response to the role of  
randomness as opposed to divine role, it could be 
responded that what we consider to be random 
need not necessarily be random at all, as our 
perceptions and judgements are conditioned by the 
limitations of  our perspectives.

The proponents of  atheism argue that the struggle 
for survival in evolution point to the basic cruel and 
unjust cosmic set up irreconcilable with a just God.  
According to them, the mindless process of  natural 

God of  Chance!

Blind and Impersonal God?

Many scientists and theologians think of the Big Bang as supportive of creation. Since the 
universe has a beginning in time, there must be a God who can be understood from cosmology.  
Some thinkers appeal to the limits of scientific explanation regarding the beginning. The 
built-in inadequacy of the scientific answers shows the universe to be limited and dependent. 



COVER STORY08 THE LANTERN | JANUARY, 2015

COVER STORY 09THE LANTERN | JANUARY, 2015

selection also point to a world that is not friendly to 
life and humanity. This argument can be refuted by 
the idea that the biblical God of  Mercy is a God 
who reveals Himself  in the agony of  Job and in the 
Crucifixion of  Jesus. John Haught finds an analogy 
with the law of  Gravity to counter the alleged 
impersonal and blind path of  natural selection. 
Despite the at times deadly pull of  gravity towards 
earth to weak and the powerful alike, no 
philosopher has used gravity for arguments against 
God and hence natural selection too cannot be 
viewed no less leniently.  What evolution demands 
basically is a fresh way of  looking at God.  “Ours is 
a God who wishes to share the Divine creative life 
with all the creatures, and not just humans. Such a 
God renounces from the outset any rigid control 
over the process of  creation…. Such a gracious 
self-denying love would be quite consistent with 
the world open to all the surprises we find in the 
physical record of  evolution. And it would also be 
logically consistent with the struggles that we 
witness in life and its evolution.”

The recent synthesis between evolution and 
genetics caused by the human genome project has 
brought the science-religion debate to the fore. The 

Evolution and Genetics

claims made by the media and certain scientists give 
the impression that the genome is well on the way 
to evicting God and religion form the face of  the 
cosmos. “The secret of  life” has been revealed, the 
“book of  life” has been deciphered, etc. are just 
some examples of  this pretentious claims. But, 
according to a study conducted in 1997, “40% of  
the American scientists believe in a personal God – 
not merely and ineffable power, in a deity to whom 
they can pray.” It is reported that more than 90% of  
the Americans believe in a personal God. 

It may be noted that Francis Collins, the chief  
architect of  Human Genome Project, himself  was 
an atheist in his younger days. He says that it was his 
scientific research and his deep personal reflection 
on it that brought him back to religion. Human 
Genome Project reveals the mastery and mystery 
of  creation. Today,  he is an eloquent champion of  
the science-religion dialogue world over. About his 
experiment with DNA, Collins says, “I experience 
a sense of  awe at the realization that humanity now 
knows something only God knew before. It is a 
deeply moving sensation that helps me appreciate 
the spiritual side of  life.”

In conclusion, we could say along with Aubrey 
More, “The one absolutely impossible conception 
of  God, in the present day is that which represents 
him as an occasional visitor.  Science has pushed 
the deist's God further and further away, and at the 
moment when it seemed as if  He would be thrust 
out all together, Darwinism appeared and under the 
disguise of  a foe, did the work of  a friend.”

The Big Bang Theory was first formulated by the 
Russian mathematician, Alexander Friedmann and 
Georges Lemaitre, a Belgian priest and astronomer. 
Lemaitre proposed that the universe must have 
been formed in an explosion, a radioactive 
disintegration of  a condensed primeval atom that 
contained all the matter in the universe. All matter, 
the stars and galaxies, was concentrated into a very 
confined region in a primordial "matter soup." This 
matter soup expanded rapidly and exploded. In 
exploding so, it cooled down, forming nuclei, then 
atoms, and finally galaxies, stars and planets.  This 

Big Bang and God

expansion is still going on. The beginning 
of  Big Bang is considered to be a 
singularity in science. Singularity is 
a boundary or point of  limit 
where all the laws of  physics 
breakdown. If  we move 
backward on the Big 
Bang clock we would 
appear to encounter a 
“beginning” at which everything hits 
everything else, all the mass in the universe is 
compressed into a state of  infinite density, 
inf ini te pressure,  and inf inite 
temperature. This state is called as the 
singularity. Big Bang is equally 
significant for its implicit theological 
challenges. Singularity testifies to the 
element of  mystery in science too.

Many scientists and theologians think of  
the Big Bang as supportive of  creation. Since 
the universe has a beginning in time, there must 
be a God who can be understood from cosmology.  
Some thinkers appeal to the limits of  scientific 
explanation regarding the beginning. The built-in 
inadequacy of  the scientific 
answers shows the universe 
t o  b e  l i m i t e d  a n d  
dependent.  The age-
old refuge of  the 

a the i s t s  was  the  doctr ine  of  cosmic  
necessitarianism which says that everything in the 

universe emerged on its own as a necessity. But, 
without the religious assumption, science 

should commit "the fallacy 
of  infinite regress," argues 
the theistically minded 
scientists. According to 

astronomer and theologian 
S t a n l e y  J a k i ,  “ T h e  

Singularity of  the universe is a 
gigantic springboard which can 

propel upward anyone ready to 
e x p l oit its metaphysical resilience and catch 

thereby a glimpse of  the absolute.” For Mark 
Worthing, “No other theory of  modern science 
has corresponded more closely to a doctrine of  
creation than the theory of  the Big Bang.  If  we 

follow the path of  expansion from the Big 
Bang singularity back in time, we seem to 

be led to a point where one can 
speculate about the origin or 

creation of  our universe.”

Since the concern of  
B i b l e  i s  n o t  
a s t ronomica l ,  bu t  

Genesis and Big 
Bang

This perspective of Bible is implicit in 
the big bang theory too. The scientific 
view of creation implies the dependency 
of existence, the dependency of 
boundary questions and the dependency 
of laws which are in consonance with 
the biblical doctrine of creation. 
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salvific, we cannot look for a systematic doctrine of  
creation in Genesis. The creation story of  Bile is 
not to be literally understood. It only says that God 
is the author of  creation and the universe is 
dependent on divine providence. The doctrine of  
creation out of  nothing was introduced in Bible to 
destroy the nature gods of  the ancient Middle East 
and to show the omnipotence of  the true absolute 
God. 

This perspective of  Bible is implicit in the big bang 
theory too. The scientific view of  creation implies 
the dependency of  existence, the dependency of  
boundary questions and the dependency of  laws 
which are in consonance with the biblical doctrine 
of  creation. Scientific theories clarify the natural 
processes and physical mechanisms implied in 
biblical creational statement "in the beginning God 
created heaven and earth." Drawing superficial 
parallel between Genesis and the Big Bang idea is 
only possible if  the text or idea is taken out of  its 
context.  As Oxford scientist and theologian 
Peacocke says, "Scientific cosmology, in 
investigating and making theoretical deductions 
about the remote history of  our universe cannot, in 
principle, be doing anything which can contradict 
such a (biblical) concept of  creation." 

Given the religious implications of  the big bang 
theory, we could think along with the famous priest 
and astronomer Robert Jastrow who said: “At this 
moment it seems as though Science will never be 
able to raise the curtain on the mystery of  creation. 
For the scientist who has lived by his faith in the 
power of  reason, the story ends like a bad dream. 
He has scaled the mountains of  ignorance; he is 
about to conquer the highest peak; as he pulls 
himself  over the final rock, he is greeted by a band 
of  theologians who have been there for centuries.”

Conclusion

Our religious analysis of theory of 
evolution and big bang theory shows 
that both are very much compatible with 
the Christian idea of God and creation. 
Besides, there is much in science today 
that can facilitate our religious belief. As 
Austrian physicist Paul Davies said, “in 
my opinion, today science offers a surer 
path to God than religion.” It was this 
conviction that propelled Pope John Paul 
II too, when he said, ““It (Theology) 
must be in vital interchange today with 
science.... Can we not hope that the 
sciences of today,... may invigorate and 
inform those parts of the theological 
enterprise that bear on the relation of 
nature, humanity and God?”

Fr. Augustine Pamplany CST

Pope Francis marked the 
feast of St. Agnes, January 
21, by blessing the lambs 
whose wool will be used for 
the palliums that are 
conferred on the new 
Metropolitan Archbishops

Pope Francis establishes the new Eparchy of St. Thomas 
the Apostle of Melbourne, on January 11, and appoints as 
its first Eparchial Bishop Mar Bosco Puthur. He is also 

appointed as Apostolic Visitator 
of the Syro-Malabar faithful 
residing in New Zealand. Mar 
Raphael Thattil, has been 
appointed as Apostolic Visitator 
for the Syro-Malabar faithful 
residing in India outside the 
“territorium proprium”.

On January 13, Pope Francis baptized 32 babies in the 
Sistine chapel

FEBRUARYFEBRUARY

31st Plenary Assembly of the Catholic Bishops 
Conference of India was held at Pala from 
February 6 – 8.  Cardinal Cleemis Mar Baselios 
was elected as the President, Archbishop Mar 
Andrews Thazhath as Vice President I and 
Archbishop Felip Neri Ferao as Vice President II.

On Valentine’s day, February 14, the Pontifical 
Council for the Family organized a meeting of 
10,000 engaged couples with the Pope.

On the Feast of the 
Chair of St. Peter, 
February 22, the Holy 
Father created 19 
new Cardinals from 
around the world.
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which are in consonance with the biblical doctrine 
of  creation. Scientific theories clarify the natural 
processes and physical mechanisms implied in 
biblical creational statement "in the beginning God 
created heaven and earth." Drawing superficial 
parallel between Genesis and the Big Bang idea is 
only possible if  the text or idea is taken out of  its 
context.  As Oxford scientist and theologian 
Peacocke says, "Scientific cosmology, in 
investigating and making theoretical deductions 
about the remote history of  our universe cannot, in 
principle, be doing anything which can contradict 
such a (biblical) concept of  creation." 

Given the religious implications of  the big bang 
theory, we could think along with the famous priest 
and astronomer Robert Jastrow who said: “At this 
moment it seems as though Science will never be 
able to raise the curtain on the mystery of  creation. 
For the scientist who has lived by his faith in the 
power of  reason, the story ends like a bad dream. 
He has scaled the mountains of  ignorance; he is 
about to conquer the highest peak; as he pulls 
himself  over the final rock, he is greeted by a band 
of  theologians who have been there for centuries.”

Conclusion

Our religious analysis of theory of 
evolution and big bang theory shows 
that both are very much compatible with 
the Christian idea of God and creation. 
Besides, there is much in science today 
that can facilitate our religious belief. As 
Austrian physicist Paul Davies said, “in 
my opinion, today science offers a surer 
path to God than religion.” It was this 
conviction that propelled Pope John Paul 
II too, when he said, ““It (Theology) 
must be in vital interchange today with 
science.... Can we not hope that the 
sciences of today,... may invigorate and 
inform those parts of the theological 
enterprise that bear on the relation of 
nature, humanity and God?”

Fr. Augustine Pamplany CST

Pope Francis marked the 
feast of St. Agnes, January 
21, by blessing the lambs 
whose wool will be used for 
the palliums that are 
conferred on the new 
Metropolitan Archbishops

Pope Francis establishes the new Eparchy of St. Thomas 
the Apostle of Melbourne, on January 11, and appoints as 
its first Eparchial Bishop Mar Bosco Puthur. He is also 

appointed as Apostolic Visitator 
of the Syro-Malabar faithful 
residing in New Zealand. Mar 
Raphael Thattil, has been 
appointed as Apostolic Visitator 
for the Syro-Malabar faithful 
residing in India outside the 
“territorium proprium”.

On January 13, Pope Francis baptized 32 babies in the 
Sistine chapel

FEBRUARYFEBRUARY

31st Plenary Assembly of the Catholic Bishops 
Conference of India was held at Pala from 
February 6 – 8.  Cardinal Cleemis Mar Baselios 
was elected as the President, Archbishop Mar 
Andrews Thazhath as Vice President I and 
Archbishop Felip Neri Ferao as Vice President II.

On Valentine’s day, February 14, the Pontifical 
Council for the Family organized a meeting of 
10,000 engaged couples with the Pope.

On the Feast of the 
Chair of St. Peter, 
February 22, the Holy 
Father created 19 
new Cardinals from 
around the world.
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NOVEMBERNOVEMBER
Holy Father Francis recalled the 25th anniversary of the fall of 
the Berlin Wall. “Twenty-five years ago, on November 9, 1989, 
the Berlin Wall fell, which for so long divided the city in two and 
was a symbol of the ideological division of Europe and of the 
whole world,” he said.

The American Astronomical Society has awarded 
Brother Guy Consolmagno its Carl Sagan Medal for 
Excellence in Public Communication in Planetary 
Science. The Jesuit, who received the 
award on November 13, first began to 
work at the Vatican Observatory in 
1993, and an asteroid has been 
named in his honour. He is the Director 
of the Vatican Observatory.

The Exposition of the Sacred Relics of St. Francis 
Xavier 2014 is on from 22nd Nov 2014 till 4th Jan 2015 
(No veneration 0n 4th Jan) in Goa.

Pope Francis canonized six saints during the Holy 
Qurbana on November 23, celebrated in St. Peter’s 
Square, including Blessed Kuriakose Elias Chavara 
(1805-1871) and Blessed Euphrasia Eluvathingal 
(1877-1952) from Kerala.

Pope Francis went to Turkey for a three day Apostolic 
Visit starting from Novemebr 28. He called for “an end to 
all forms of fundamentalism and terrorism which gravely 
demean the dignity of every man and woman and 
exploit religion.” It was a journey that had a strong 
emphasis on ecumenical relations and interfaith 
dialogue and saw the Pope and the Ecumenical 
Patriarch Bartholomew I sign a joint declaration pledging 
to intensify their search for Christian unity.

Year of Consecrated Life began on the First 
Sunday of Advent, November 30, 2014, 
throughout the world. It will close on the World 
Day of Consecrated Life, February 2, 2016.

DECEMBERDECEMBER
Pope Francis celebrated his 
78th birthday on December 
17 with a cake, a cup of the 
traditional Argentine maté 
tea, and impromptu tango 
dancing by couples in St. 
Peter’s Square.

THE ORIGIN OF THE NICENE CREED

All - We believe that for us men, and for our 
salvation, He came down and was incarnate 

and was made man. 

(Action Song - Daivasoonu daivamaanu.... 4 lines)

Arius - I think it was Pilate's decision that 
counted to crucify Jesus. His suffering was 
something I cannot even think of.

Nicholas - That too He suffered and died on the 
cross for our sake. Oh my God, what a sacrifice 
it was! I wish I could do something like that.

Eustathius - Our forefathers have witnessed 
that Jesus rose on the third day from death and 
was ascended into heaven after 40 days.

Athanasius - Let us include all these in the 
Creed.

(All Bishops stretch their hands for the pledge.)

All - We believe that for our sake Jesus 
suffered, and the third day he rose again and 

ascended into heaven.

(Action Song - Peelaathosin vaazhchayil... 4 lines)

Narrator: The Council of Nicaea then discussed 
further about the Holy Spirit and the coming of 
Jesus for the final judgment. 

Eusabius - Really a landmark feat we are 
accomplishing today! I strongly believe that the 
Holy Spirit is guiding us in all these.

Alexander - We should also urge all people on 
earth to do good work while living. Jesus for 
sure will come again to judge the living and the 
dead.

Athanasius - Let us include about Jesus' 
second coming too in the Creed.

 (All Bishops stretch their hands for the pledge.)

All - We believe that from thence He shall 

come to judge the quick and the dead.

(Action Song - Swargamaarnnu mahimayode... 

4 lines)

Hosius – With the unity of beliefs, we reveal 
and declare the same substance of the 3 

persons of divine nature. We instruct all 

faithfuls to adore the Father, the Son and the 
Holy Spirit with one worship.

Emperor – I am pleased that more than 1000 
bishops and priests are unanimous in the 
confirmation of one way to proclaim Christian 
faith. Therefore, I declare this Creed to be 
practised by all Christians, and command all 
Bishops to sign the Creed.

(Arius, Eusebius and Eustathius refuse to sign the 

Creed. Soldiers push them out.)

Narrator: Arius and two other Bishops, who did 

not agree to sign the Creed, were banished. 

(All the remaining Bishops sign the Creed and leave 
the stage. Emperor Constantine and soldiers too 

leave the stage.)

Narrator: The Nicene Creed, thus developed 
first in the Council of Nicaea in AD 325, 
expressed what the early leaders of the Church 
thought. A faith that we continue to proclaim 
even after 1700 years ……. 

[All Narrators (except the narrator reading the below 
narration) come to the stage carrying placards of (1) 
Council of Constantinople - AD 381, (2) One Holy, 
Catholic & Apostolic Church, (3) One Baptism, (4) 

Resurrection of the Dead, (5) Everlasting Life.]

Narrator: Many aspects of our faith like the 
heavenly seating of Jesus, the one holy, 
catholic and  apostolic Church, the one 
baptism, the resurrection of the dead, and the 
everlasting life were later included in the Creed 
at the Council of Constantinople in AD 381.

The Nicene Creed later evolved with historic 
periods to its current version.

Thank you for your attention.

(Continued from last issue)

Dr Jasmin Johnson & 
Dr C.P. Johnson, Bhandup
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the Berlin Wall fell, which for so long divided the city in two and 
was a symbol of the ideological division of Europe and of the 
whole world,” he said.
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Excellence in Public Communication in Planetary 
Science. The Jesuit, who received the 
award on November 13, first began to 
work at the Vatican Observatory in 
1993, and an asteroid has been 
named in his honour. He is the Director 
of the Vatican Observatory.

The Exposition of the Sacred Relics of St. Francis 
Xavier 2014 is on from 22nd Nov 2014 till 4th Jan 2015 
(No veneration 0n 4th Jan) in Goa.

Pope Francis canonized six saints during the Holy 
Qurbana on November 23, celebrated in St. Peter’s 
Square, including Blessed Kuriakose Elias Chavara 
(1805-1871) and Blessed Euphrasia Eluvathingal 
(1877-1952) from Kerala.

Pope Francis went to Turkey for a three day Apostolic 
Visit starting from Novemebr 28. He called for “an end to 
all forms of fundamentalism and terrorism which gravely 
demean the dignity of every man and woman and 
exploit religion.” It was a journey that had a strong 
emphasis on ecumenical relations and interfaith 
dialogue and saw the Pope and the Ecumenical 
Patriarch Bartholomew I sign a joint declaration pledging 
to intensify their search for Christian unity.

Year of Consecrated Life began on the First 
Sunday of Advent, November 30, 2014, 
throughout the world. It will close on the World 
Day of Consecrated Life, February 2, 2016.
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Pope Francis celebrated his 
78th birthday on December 
17 with a cake, a cup of the 
traditional Argentine maté 
tea, and impromptu tango 
dancing by couples in St. 
Peter’s Square.

THE ORIGIN OF THE NICENE CREED

All - We believe that for us men, and for our 
salvation, He came down and was incarnate 

and was made man. 

(Action Song - Daivasoonu daivamaanu.... 4 lines)

Arius - I think it was Pilate's decision that 
counted to crucify Jesus. His suffering was 
something I cannot even think of.

Nicholas - That too He suffered and died on the 
cross for our sake. Oh my God, what a sacrifice 
it was! I wish I could do something like that.

Eustathius - Our forefathers have witnessed 
that Jesus rose on the third day from death and 
was ascended into heaven after 40 days.

Athanasius - Let us include all these in the 
Creed.

(All Bishops stretch their hands for the pledge.)

All - We believe that for our sake Jesus 
suffered, and the third day he rose again and 

ascended into heaven.

(Action Song - Peelaathosin vaazhchayil... 4 lines)

Narrator: The Council of Nicaea then discussed 
further about the Holy Spirit and the coming of 
Jesus for the final judgment. 

Eusabius - Really a landmark feat we are 
accomplishing today! I strongly believe that the 
Holy Spirit is guiding us in all these.

Alexander - We should also urge all people on 
earth to do good work while living. Jesus for 
sure will come again to judge the living and the 
dead.

Athanasius - Let us include about Jesus' 
second coming too in the Creed.

 (All Bishops stretch their hands for the pledge.)

All - We believe that from thence He shall 

come to judge the quick and the dead.

(Action Song - Swargamaarnnu mahimayode... 

4 lines)

Hosius – With the unity of beliefs, we reveal 
and declare the same substance of the 3 

persons of divine nature. We instruct all 

faithfuls to adore the Father, the Son and the 
Holy Spirit with one worship.

Emperor – I am pleased that more than 1000 
bishops and priests are unanimous in the 
confirmation of one way to proclaim Christian 
faith. Therefore, I declare this Creed to be 
practised by all Christians, and command all 
Bishops to sign the Creed.

(Arius, Eusebius and Eustathius refuse to sign the 

Creed. Soldiers push them out.)

Narrator: Arius and two other Bishops, who did 

not agree to sign the Creed, were banished. 

(All the remaining Bishops sign the Creed and leave 
the stage. Emperor Constantine and soldiers too 

leave the stage.)

Narrator: The Nicene Creed, thus developed 
first in the Council of Nicaea in AD 325, 
expressed what the early leaders of the Church 
thought. A faith that we continue to proclaim 
even after 1700 years ……. 

[All Narrators (except the narrator reading the below 
narration) come to the stage carrying placards of (1) 
Council of Constantinople - AD 381, (2) One Holy, 
Catholic & Apostolic Church, (3) One Baptism, (4) 

Resurrection of the Dead, (5) Everlasting Life.]

Narrator: Many aspects of our faith like the 
heavenly seating of Jesus, the one holy, 
catholic and  apostolic Church, the one 
baptism, the resurrection of the dead, and the 
everlasting life were later included in the Creed 
at the Council of Constantinople in AD 381.

The Nicene Creed later evolved with historic 
periods to its current version.

Thank you for your attention.

(Continued from last issue)

Dr Jasmin Johnson & 
Dr C.P. Johnson, Bhandup
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Prot. No. 3033/2014 

“IÀ̄m-hnsâIr] \n§-tf-h-tcmSpwIqsS D­m-bn-cn-
¡s«'!

anin-lm-bnÂ  {]nbktlm-Z-co- k-tlm-Z-c-·mtc,

2014 \hw_À 30 apXÂ 2016 ŝ{_phcn 2 hscbpÅ 
ImeL«s̄ "kaÀ̧nXcpsShÀj'ambn ]cnip² 
]nXmhv, {̂m³knkv amÀ]m̧m {]Jym]n̈ncn¡pI 
bmWv. Cu kµÀ̀̄nÂ kaÀ̧nX PohnXs̄¡pdn̈v 
Nne BapJ NńIÄ k̀ma¡Ä¡v \ÂIphm³ 
B{Kln¡pIbmWv. kaÀ̧nXhÀj̄nÂ \S¡m\ncn 
¡p¶ ]T\§Ä¡pw hnNń\§Ä¡pw \hoIcW 
]cn]mSnIÄ¡pw Cu BapJ NńIÄ D]Icn¡p 
sa¶v IcpXs«.

Xncpk̀bpsS BcẁwapXte k̀bnÂ \ne\n¶ncp¶ 
Hcp PohnXcoXnbmWv k\ymkw. {InkvXob k\ym 
kw auenIambn kphntij̄nse {InkvXphns\ 
ASp̄\pKan¡emWv, A\pIcn¡emWv. k\ymk 
PohnXs̄ ssZhw ap³ssI FSp̄v \S̄p¶ 
Hcmlzm\̄nsâ ]Ým̄ēnte a\Ênem¡m³ 
km[n¡p. ]nXmhmbssZhw ]cnip²mßmhneqsS 
k̀bv¡p\evIp¶ Zm\amWnXv (kaÀ̧nXPohnXw 1). 
ÁyĀmgthfbnÂ Cutim injy³amtcmSp 
]dªp: ""\n§Ä Fs¶ XncsªSp¡pIbÃ, Rm³ 
\n§sfXncsªSp¡pIbmW vsNbvXXv'' (tbml 
15:16). AhnSp¶v hnfn¡p¶Xv AhnSps̄ A\pKan 
¡m\mWv. hnfn¡şSp¶hÀ FÃmw Dt]£n¡Ww 
F¶v AhnSp¶v B{Kln¡p¶p. kźsa¶v, Gähpw 
{][m\ş«sX¶v a\pjy³ IcpXp¶sXÃmw 
Dt]£n¡Wsa¶XmWv injyXz̄nsâ 
ASnØm\ambn Cutim ]dbpI (eq¡m 14:26).

kphntitjm]tZi§f\pkcn̈v IqSpXÂ kzmX{́y 
t̄msS {InkvXphns\ ]n³sNÃm\pw AhnSps̄ 
ASp̄\pIcn¡m\pw PohnXw ]cn]qÀ®ambn 
kaÀ̧n̈ kv{Xo]pcpj·mÀ k̀bpsS BZyImew 
apXÂ Pohn̈ncp¶p. GIḿhmkw, h\hmkw, 
ǹ£pNcy, k\yØm{iaw, kaÀ̧nXkaqlw 
F¶n§s\ ]ecoXnIfnÂ k\ymkPohnXw 
ss{IkvXhk̀IfnÂ \ne\nev¡p¶p­v. ChbnÂ 
B{iassienbpw kaqlssienbpamWv C¶v 
IqSpXÂ {]m_eȳnepÅXv. ss{IkvXh 
k\ymkhpw CXc aX§fnse k\ymkPohnX 
ssienbpw X½nÂ km[À½y§Ä ]esX¦nepw 
hyXykvXXIÄ GsdbmWv. temIt̄mSpÅ hncIvXn 
sslµh _p²aX§fnse k\ymk̄nsâ {][m\ 
khntijXbmWv. 20þmw \qäm­nsâ ]qÀÆmÀ²w 

hsc euInI kpJkt́mj§tfmSpÅ hncIvXn 
bmbncp¶p ss{IkvXh k\ymk̄nsâbpw Du¶Â. 
{InkvXphns\ ASp̄\pIcn¡p¶hÀ¡v euInI 
kpJ§fnÂ apgpIn Pohn¡pI km²yaÃ F¶ 
t_m²yamWv Cu Nńbv¡p ]n¶nepÅXv. ]n¶oSv 
k\ymk kaÀ̧W̄nsâ kphntijm\pkrXapÅ 
kz̀mhw tXSnbpÅ \hoIcW ]cn{ia§fpsS 
êambn kpJkt́mj§tfmSpÅ hncIvXntbm 

sSm̧w ssZht̄mSpw ssZhcmPyt̄mSpapÅ 
AÀ̧W̄n\pw ss{IkvXh k\ymkw IqSpXÂ 
{]m[m\yw \evIn̄pS§n. ssZhlnXa\pkcn̈pÅ 
PohnX̄nsâ Hcp Xo{hamb ssienbmbn C¶v 
ss{IkvXh k\ymkkaÀ̧Ww hnh£n¡şSp¶p.

{InkvXphmWv k\ymkkaÀ̧WPohnX̄nÂ 
kaÀ̧nXÀ¡v amXrI. AhnSp¶v ̀£n¡p¶h\pw 
]m\wsN¿p¶h\pambn h¶p. F¶mÂ Zcn{Z\mbn 
Pohn¡pIbpw Zcn{ZtcmSv klhkn¡pIbpw sNbvXp. 
AhnSp¶v ]nXmhnsâ lnXw \nÀÆln¡p¶Xn\p 
th­n Xs¶̄s¶ ]qÀ®ambn kaÀ̧n¡pIbpw 
{_lvaNmcnbmbn Pohn¡pIbpw sNbvXp. ssZhlnX 
t̄mSpÅ ]qÀ® hnt[bXz̄nembncp¶p {InkvXp 
hnsâ PohnXw.  C{]Imcw A\pkcWw, Zmcn{Zyw, 
{_lvaNcyw F¶o kpIrX§Ä {hXambn kzoIcn̈v 
B{ia§fntem k\ymk̀h\§fntem Pohn¡p¶h 
scbmWv ss{IkvXhk̀ hntijn̈pw It̄men¡m 
k̀ k\ykvXsc¶p hnfn¡p¶Xv. kaÀ̧nX PohnX 
¡msc¶pw AhÀ hntijņn¡şSp¶p. aeapIfnÂ 
{]mÀ°n¡pIbpw P\§tfmSp ssZhcmPyw 
{]kwKn¡pIbpw ]m]nIsf t\Àhgn¡pXncn¡pIbpw 
inip¡sf A\p{Kln¡pIbpw FÃmhÀ¡pw 
\·sN¿pIbpw Xs¶ Ab̈ ]nXmhnsâ ÀojvSw 
\ndthäpIbpw sNbvX {InkvXp ssienbmIWw 
k\ykvXcptSsX¶v c­mw h̄n¡m³ Iu¬knÂ 
HmÀ½ņn¡p¶p (Xncpk̀ 46).

kaÀ̧nX PohnX¡mcmb Hmtcm k\ymk kaql 

n̄\pw AXntâXmb khntijhcw (Charism) 
D­mbncn¡pw. Hmtcm kaql̄nsâbpw Øm]I 
cmWv Cu Imcnkw Is­̄p¶Xv. A\pbmbnIÄ 
AXp kzoIcn̈v Pohn¡pIbpw sN¿p¶p. FÃm 
k\ymkkaql§fpsSbpw Imcnk§Ä {InkvXp 
{]kwKn¡pIbpw km£yşSp̄pIbpw sNbvX 
kphntijaqey§fnÂ A[njvTnXambncn¡pw. 
kphntij {]tLmjWw, hnizmk]cnioe\w, 
ImcpWy{]hÀ̄\w, IpSpw_t{]jnXXzw, hnZym 
ỳmkw, BXpcip{iqj, A\mYcpsS kwc£Ww 

C§s\bpÅ khntijhc§fnÂ GsX¦nepw 
Ht¶mct­m Imcnkambn kzoIcn̈v Pohn¡p¶ 
At\Iw kaÀ̧nXcpsS kaql§Ä k̀bnÂ 
{]hÀ̄\ \ncXamWv. {]kvXpX {]hÀ̄\§Ä 
\nÀÆln¡p¶Xn\p th­nbpÅ Øm]\§fpw Cu 
k\ymkkaql§Ä \S̄nhcp¶p. k\ymkk 
aql§fpsS {]hÀ̄\§fneqsSbmWv k̀bpsS 
kvt\lkm£yw hfsctbsd {]mhÀ̄nIamIp¶Xv. 
k̀bnÂ kphntijapey§Ä timjWanÃmsX 
kPoham¡n \ne\nÀ̄p¶ henbkm£y§Ä 
kaÀ̧nXÀ \evIp¶Xn\memWv k̀bnÂ 
kaÀ̧nXÀ¡v khntijamb Øm\ap­v F¶v 
c­mwh̄n¡m³ Iu¬knÂ ]Tņn¡p¶Xv 
(Xncpk̀ 43, k\ymkPohnXw1).

sshZnIcptSXmb kaÀ̧nXkaql§fp­v; {_lva 
NmcnIfmb AsshZnIcpsS k\ymkkaql§fp­v; 
kv{XoIfpsS kaÀ̧nXkaql§fpap­v. GIØcpw 
t{]jnX {]hÀ̄\§Ä \nÀÆln̈psIm­v 
{_lvaNcy PohnXw \bn¡p¶ ]pcpj·mcpsSbpw 
kv{XoIfptSXpamb PohnXḿÊpIfpw It̄men¡m 
k̀bnep­v. C§s\bpÅhÀ NnekµÀ̀§fnÂ 
H¶n̈pIqSn X§fpsS kaÀ̧nXPohnXs̄ \hoIcn 
¡m\pÅ IÀ½]cn]mSnIfnÂ GÀşSp¶p.  FÃm 
kaÀ̧nXcpsSbpw PohnXe£yw ssZh̄nsâ 
alXzhpw X§fpsSXs¶ hnip²oIcWhpw 
ssZhcmPȳnsâ hfÀ̈bpw kIe P\§fpsSbpw 
kpØnXnbpamWv. 

k\ymkPohnX̄nsâ Bcẁ̄nÂ sshZnIip{iqj 
Hcp BhiyLSIambn IcpXş«ncp¶nÃ. C¶pw 
k\ymk̄n\v ]utcmlnXyw BhiyLSIaÃ. 
]pcpj·mÀ¡pth­nbpÅ _lp̀qcn]£w kaÀ̧nX 
kaql§fnepw sshZnIcmWv AwK§fnÂ Gsdbpw 
F¶Xn\mÂ k\ymknIÄ sshZnIcmbncn¡W 
sa¶pÅ Nń k̀mwK§fpsS CSbnep­v. AXn\mÂ 
Xs¶ sshZnIcÃm̄ k\ymk ktlmZc§Ä¡v 
Ft́m Ipdhps­¶a«nÂ Nńn¡p¶hcpap­v. 
kaÀ̧nX PohnX̄nÂ FÃm k\ykvXcpw sshZnI 
cpw AsshZnIcpw XpeycmsW¶ Nń \ne\nÀ̄n 
s¡m­v sshZnIscţmepw ktlmZc³ F¶p am{Xw 
hntijņn¡p¶ ]XnhmWv {̂m³knkvI³ k\ymk 
kaql§Ä¡pÅXv. AhbnÂ ]ecpw AsshZn 
Icmb X§fpsS kaqlmwK§sf D¶Xm[nIm 
cnIfmbpw sXcsªSp¡mdp­v. I̧q̈n³ k̀bnepw 
{̂m³knkvI³ aq¶mwk̀bnepw A{]ImcapÅ 

ktlmZc·mÀ Minister General-amcmbn {]hÀ̄n¡p 
¶p­v. AsshZnIcmb k\ymkktlmZc·mÀ 
sshZnIcmb k\ykvXscţmseXs¶ IÀ̄mhmb 
Cutimaninlmsb Xo{hambn A\pIcn¡pIbpw 
X§fpsS PohnX§sf kvt\lkm£yambn 
kaÀ̧n¡pIbpw sN¿p¶hcmWv. ]utcmlnXyhcw 
CÃm̄XpsIm­v AhÀ hnip² IpÀ_m\bpw 
addpIqZmiIfpw ]cnIÀ½w sN¿p¶nÃ. AP]meI 
cmb sshZnItcmSpw kaÀ̧nXcmb k\ymkn\nI 
tfmSpw Aevamb P\t̄mSpw klIcn̈v AP]me\ 
{]hÀ̄\§fnepw t{]jnX{]hÀ̄\§fnepw 

hym]rXcmIp¶hcmWv \½psS k̀bnse 
kaÀ̧nXcmb AsshZnI ktlmZc·mÀ.

kotdmae_mÀk̀ kaÀ̧nX ssZhhnfnbpsS Gähpw 
hf¡qdpÅ a®mbn Adnbş«ncp¶p. \½psS 
k̀bnÂ \n¶v kaÀ̧nXssZhhnfnkzoIcn̈ 
GItZiw A¿mbnct̄mfw k\ymksshZnIcpw 
ap̧̄ naphmbnct̄mfw k\ymkn\nIfpw 
\qänFgp]tXmfw k\ymkktlmZc·mcpw 
Cţmgp­v. F¶mÂ ASp̄Ime§fnÂ \ap¡v 
kaÀ̧nXssZhhnfnbnÂ Imcyamb hyXnbm\§Ä 
kẁhn̈n«p­v. IpSpw_amWv FÃm hnfnIfnte¡p 
apÅ a¡sf cq]şSp̄p¶Xv. IpSpw_w t\cnSp¶ 
GXv {]XnkÔnIfpw ssZhhnfnIsf kzm[o\n¡pw. 
Ip«nIfpsS F®̄nÂ h¶ncn¡p¶ ̀oXnXamb 
Ipdhv I­nsÃ¶v \Sn¡cpXv. Nneţmsg¦nepw 
tkmjyÂaoUnbIfnepw IpSpw_kZÊpIfnepw 
kaÀ̧nXsc AImcWambn ]cnlkn¡pIbpw 
IpäşSp̄pIbpw sN¿p¶Xpw kaÀ̧nX ssZhhnfn 
kzoIcn¡p¶hcpsS F®w Ipdbp¶Xn\p 
ImcWamIp¶p.

sshZnIcpw hnizmk ]cnioeIcpw kaÀ̧nXPohn 
X̄nsâ khntijXIÄ hnizmkkaqls̄ 
s]mXphmbpw Ipªp§sf {]tXyIambpw 
]Tņn¡pIbpw ssZhhnfnIÄ t{]mÕmlņn¡p 
Ibpw sN¿Ww. amXm]nXm¡Ä a¡sf {InkvXob 
]pWy§fnÂ hfÀ̄ns¡m­v AhcnÂ kaÀ̧nX 
PohnX̄nte¡pÅ hnfn ]cnt]mjņn¡m³ 
{iant¡­XmWv. AXpt]mse kaÀ̧nXÀ¡v 
X§fpsS PohnXamXrIhgn aäpÅhsc kaÀ̧nX 
PohnX̄nte¡v BIÀjn¡m\pw km[n¡Ww.

c­mw h̄n¡m³ Iu¬knÂ Blzm\w 
sN¿p¶Xpt]mse Ønchpw hn\oXhpamb 
hnizkvXXtbmsS ssZh̄n\v AÀ̧nXamb PohnXw 
\bn¡pIbpw {InkvXphnsâ aWhm«nbmb 
Xncpk̀bv¡v Ae¦mcsa¶h®w hncmPn¡pIbpw 
sNbvXpsIm­v B{ia§Ä, hnZymeb§Ä, anj³ 
cwK§Ä F¶nhnS§fnÂ kIeP\Xsbbpw 
hnhn[Xc̄nÂ DZmcambn tkhn¡p¶ FÃm kv{Xo 
]pcpj³amscbpw ktlmZco ktlmZc³amscbpw 
k\ymkn\n k\ymknIsfbpw  \ap¡p 
t{]mÕmlņn¡pIbpw AwKoIcn¡pIbpw sN¿mw 
(Xncpk̀ 46). kaÀ̧nXhÀj̄nÂ k\ykvXcmb 
\½psS ktlmZco ktlmZc·mcpsS 
ip{iqjItfmsSm̧w k̀ma¡Ä FÃmhcpsSbpw 
ip{iqjIÄ \hoIcn¡şSphm³ CSbmIs« F¶v 
Biwkn¡pIbpw {]mÀ°n¡pIbpw sN¿p¶p.

CutimbnÂ kvt\l-]qÀÆw,

IÀ±n-\mÄ tPmÀÖv Be-t©cn
kotdm- a-e-_mÀ k̀-bpsStaPÀBÀ̈v _nj̧v

Im¡-\mSv au­v skâv tXma-Ên-epÅ taPÀ BÀ̈v_nj-̧ nsâ 
Imcym-e-b̄nÂ \n¶v 2014-þmw B­v  \hw-_À amkw 23 þmw 
XnbXn \ÂI-ş-«Xv.

kotdm ae-_mÀk`bpsS taPÀ BÀ¨p_nj¸v IÀ±n\mÄ tPmÀÖv Be-t©cn Xsâ kl-ip-
{iq-j-I-cmb sa{Xm-t¸m-eo-¯mamÀ¡pw sa{Xm³amÀ¡pw sshZn-IÀ¡pw kaÀ¸n-XÀ¡pw Xsâ 

AP-]m-e\ ip{iq-jbv¡v Gev]n-¡-s¸-«n-cn-¡p¶ FÃm ssZh-P-\-¯n\pw Fgp-Xp-¶-Xv.
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Prot. No. 3033/2014 

“IÀ̄m-hnsâIr] \n§-tf-h-tcmSpwIqsS D­m-bn-cn-
¡s«'!

anin-lm-bnÂ  {]nbktlm-Z-co- k-tlm-Z-c-·mtc,

2014 \hw_À 30 apXÂ 2016 ŝ{_phcn 2 hscbpÅ 
ImeL«s̄ "kaÀ̧nXcpsShÀj'ambn ]cnip² 
]nXmhv, {̂m³knkv amÀ]m̧m {]Jym]n̈ncn¡pI 
bmWv. Cu kµÀ̀̄nÂ kaÀ̧nX PohnXs̄¡pdn̈v 
Nne BapJ NńIÄ k̀ma¡Ä¡v \ÂIphm³ 
B{Kln¡pIbmWv. kaÀ̧nXhÀj̄nÂ \S¡m\ncn 
¡p¶ ]T\§Ä¡pw hnNń\§Ä¡pw \hoIcW 
]cn]mSnIÄ¡pw Cu BapJ NńIÄ D]Icn¡p 
sa¶v IcpXs«.

Xncpk̀bpsS BcẁwapXte k̀bnÂ \ne\n¶ncp¶ 
Hcp PohnXcoXnbmWv k\ymkw. {InkvXob k\ym 
kw auenIambn kphntij̄nse {InkvXphns\ 
ASp̄\pKan¡emWv, A\pIcn¡emWv. k\ymk 
PohnXs̄ ssZhw ap³ssI FSp̄v \S̄p¶ 
Hcmlzm\̄nsâ ]Ým̄ēnte a\Ênem¡m³ 
km[n¡p. ]nXmhmbssZhw ]cnip²mßmhneqsS 
k̀bv¡p\evIp¶ Zm\amWnXv (kaÀ̧nXPohnXw 1). 
ÁyĀmgthfbnÂ Cutim injy³amtcmSp 
]dªp: ""\n§Ä Fs¶ XncsªSp¡pIbÃ, Rm³ 
\n§sfXncsªSp¡pIbmW vsNbvXXv'' (tbml 
15:16). AhnSp¶v hnfn¡p¶Xv AhnSps̄ A\pKan 
¡m\mWv. hnfn¡şSp¶hÀ FÃmw Dt]£n¡Ww 
F¶v AhnSp¶v B{Kln¡p¶p. kźsa¶v, Gähpw 
{][m\ş«sX¶v a\pjy³ IcpXp¶sXÃmw 
Dt]£n¡Wsa¶XmWv injyXz̄nsâ 
ASnØm\ambn Cutim ]dbpI (eq¡m 14:26).

kphntitjm]tZi§f\pkcn̈v IqSpXÂ kzmX{́y 
t̄msS {InkvXphns\ ]n³sNÃm\pw AhnSps̄ 
ASp̄\pIcn¡m\pw PohnXw ]cn]qÀ®ambn 
kaÀ̧n̈ kv{Xo]pcpj·mÀ k̀bpsS BZyImew 
apXÂ Pohn̈ncp¶p. GIḿhmkw, h\hmkw, 
ǹ£pNcy, k\yØm{iaw, kaÀ̧nXkaqlw 
F¶n§s\ ]ecoXnIfnÂ k\ymkPohnXw 
ss{IkvXhk̀IfnÂ \ne\nev¡p¶p­v. ChbnÂ 
B{iassienbpw kaqlssienbpamWv C¶v 
IqSpXÂ {]m_eȳnepÅXv. ss{IkvXh 
k\ymkhpw CXc aX§fnse k\ymkPohnX 
ssienbpw X½nÂ km[À½y§Ä ]esX¦nepw 
hyXykvXXIÄ GsdbmWv. temIt̄mSpÅ hncIvXn 
sslµh _p²aX§fnse k\ymk̄nsâ {][m\ 
khntijXbmWv. 20þmw \qäm­nsâ ]qÀÆmÀ²w 

hsc euInI kpJkt́mj§tfmSpÅ hncIvXn 
bmbncp¶p ss{IkvXh k\ymk̄nsâbpw Du¶Â. 
{InkvXphns\ ASp̄\pIcn¡p¶hÀ¡v euInI 
kpJ§fnÂ apgpIn Pohn¡pI km²yaÃ F¶ 
t_m²yamWv Cu Nńbv¡p ]n¶nepÅXv. ]n¶oSv 
k\ymk kaÀ̧W̄nsâ kphntijm\pkrXapÅ 
kz̀mhw tXSnbpÅ \hoIcW ]cn{ia§fpsS 
êambn kpJkt́mj§tfmSpÅ hncIvXntbm 

sSm̧w ssZht̄mSpw ssZhcmPyt̄mSpapÅ 
AÀ̧W̄n\pw ss{IkvXh k\ymkw IqSpXÂ 
{]m[m\yw \evIn̄pS§n. ssZhlnXa\pkcn̈pÅ 
PohnX̄nsâ Hcp Xo{hamb ssienbmbn C¶v 
ss{IkvXh k\ymkkaÀ̧Ww hnh£n¡şSp¶p.

{InkvXphmWv k\ymkkaÀ̧WPohnX̄nÂ 
kaÀ̧nXÀ¡v amXrI. AhnSp¶v ̀£n¡p¶h\pw 
]m\wsN¿p¶h\pambn h¶p. F¶mÂ Zcn{Z\mbn 
Pohn¡pIbpw Zcn{ZtcmSv klhkn¡pIbpw sNbvXp. 
AhnSp¶v ]nXmhnsâ lnXw \nÀÆln¡p¶Xn\p 
th­n Xs¶̄s¶ ]qÀ®ambn kaÀ̧n¡pIbpw 
{_lvaNmcnbmbn Pohn¡pIbpw sNbvXp. ssZhlnX 
t̄mSpÅ ]qÀ® hnt[bXz̄nembncp¶p {InkvXp 
hnsâ PohnXw.  C{]Imcw A\pkcWw, Zmcn{Zyw, 
{_lvaNcyw F¶o kpIrX§Ä {hXambn kzoIcn̈v 
B{ia§fntem k\ymk̀h\§fntem Pohn¡p¶h 
scbmWv ss{IkvXhk̀ hntijn̈pw It̄men¡m 
k̀ k\ykvXsc¶p hnfn¡p¶Xv. kaÀ̧nX PohnX 
¡msc¶pw AhÀ hntijņn¡şSp¶p. aeapIfnÂ 
{]mÀ°n¡pIbpw P\§tfmSp ssZhcmPyw 
{]kwKn¡pIbpw ]m]nIsf t\Àhgn¡pXncn¡pIbpw 
inip¡sf A\p{Kln¡pIbpw FÃmhÀ¡pw 
\·sN¿pIbpw Xs¶ Ab̈ ]nXmhnsâ ÀojvSw 
\ndthäpIbpw sNbvX {InkvXp ssienbmIWw 
k\ykvXcptSsX¶v c­mw h̄n¡m³ Iu¬knÂ 
HmÀ½ņn¡p¶p (Xncpk̀ 46).

kaÀ̧nX PohnX¡mcmb Hmtcm k\ymk kaql 

n̄\pw AXntâXmb khntijhcw (Charism) 
D­mbncn¡pw. Hmtcm kaql̄nsâbpw Øm]I 
cmWv Cu Imcnkw Is­̄p¶Xv. A\pbmbnIÄ 
AXp kzoIcn̈v Pohn¡pIbpw sN¿p¶p. FÃm 
k\ymkkaql§fpsSbpw Imcnk§Ä {InkvXp 
{]kwKn¡pIbpw km£yşSp̄pIbpw sNbvX 
kphntijaqey§fnÂ A[njvTnXambncn¡pw. 
kphntij {]tLmjWw, hnizmk]cnioe\w, 
ImcpWy{]hÀ̄\w, IpSpw_t{]jnXXzw, hnZym 
ỳmkw, BXpcip{iqj, A\mYcpsS kwc£Ww 

C§s\bpÅ khntijhc§fnÂ GsX¦nepw 
Ht¶mct­m Imcnkambn kzoIcn̈v Pohn¡p¶ 
At\Iw kaÀ̧nXcpsS kaql§Ä k̀bnÂ 
{]hÀ̄\ \ncXamWv. {]kvXpX {]hÀ̄\§Ä 
\nÀÆln¡p¶Xn\p th­nbpÅ Øm]\§fpw Cu 
k\ymkkaql§Ä \S̄nhcp¶p. k\ymkk 
aql§fpsS {]hÀ̄\§fneqsSbmWv k̀bpsS 
kvt\lkm£yw hfsctbsd {]mhÀ̄nIamIp¶Xv. 
k̀bnÂ kphntijapey§Ä timjWanÃmsX 
kPoham¡n \ne\nÀ̄p¶ henbkm£y§Ä 
kaÀ̧nXÀ \evIp¶Xn\memWv k̀bnÂ 
kaÀ̧nXÀ¡v khntijamb Øm\ap­v F¶v 
c­mwh̄n¡m³ Iu¬knÂ ]Tņn¡p¶Xv 
(Xncpk̀ 43, k\ymkPohnXw1).

sshZnIcptSXmb kaÀ̧nXkaql§fp­v; {_lva 
NmcnIfmb AsshZnIcpsS k\ymkkaql§fp­v; 
kv{XoIfpsS kaÀ̧nXkaql§fpap­v. GIØcpw 
t{]jnX {]hÀ̄\§Ä \nÀÆln̈psIm­v 
{_lvaNcy PohnXw \bn¡p¶ ]pcpj·mcpsSbpw 
kv{XoIfptSXpamb PohnXḿÊpIfpw It̄men¡m 
k̀bnep­v. C§s\bpÅhÀ NnekµÀ̀§fnÂ 
H¶n̈pIqSn X§fpsS kaÀ̧nXPohnXs̄ \hoIcn 
¡m\pÅ IÀ½]cn]mSnIfnÂ GÀşSp¶p.  FÃm 
kaÀ̧nXcpsSbpw PohnXe£yw ssZh̄nsâ 
alXzhpw X§fpsSXs¶ hnip²oIcWhpw 
ssZhcmPȳnsâ hfÀ̈bpw kIe P\§fpsSbpw 
kpØnXnbpamWv. 

k\ymkPohnX̄nsâ Bcẁ̄nÂ sshZnIip{iqj 
Hcp BhiyLSIambn IcpXş«ncp¶nÃ. C¶pw 
k\ymk̄n\v ]utcmlnXyw BhiyLSIaÃ. 
]pcpj·mÀ¡pth­nbpÅ _lp̀qcn]£w kaÀ̧nX 
kaql§fnepw sshZnIcmWv AwK§fnÂ Gsdbpw 
F¶Xn\mÂ k\ymknIÄ sshZnIcmbncn¡W 
sa¶pÅ Nń k̀mwK§fpsS CSbnep­v. AXn\mÂ 
Xs¶ sshZnIcÃm̄ k\ymk ktlmZc§Ä¡v 
Ft́m Ipdhps­¶a«nÂ Nńn¡p¶hcpap­v. 
kaÀ̧nX PohnX̄nÂ FÃm k\ykvXcpw sshZnI 
cpw AsshZnIcpw XpeycmsW¶ Nń \ne\nÀ̄n 
s¡m­v sshZnIscţmepw ktlmZc³ F¶p am{Xw 
hntijņn¡p¶ ]XnhmWv {̂m³knkvI³ k\ymk 
kaql§Ä¡pÅXv. AhbnÂ ]ecpw AsshZn 
Icmb X§fpsS kaqlmwK§sf D¶Xm[nIm 
cnIfmbpw sXcsªSp¡mdp­v. I̧q̈n³ k̀bnepw 
{̂m³knkvI³ aq¶mwk̀bnepw A{]ImcapÅ 

ktlmZc·mÀ Minister General-amcmbn {]hÀ̄n¡p 
¶p­v. AsshZnIcmb k\ymkktlmZc·mÀ 
sshZnIcmb k\ykvXscţmseXs¶ IÀ̄mhmb 
Cutimaninlmsb Xo{hambn A\pIcn¡pIbpw 
X§fpsS PohnX§sf kvt\lkm£yambn 
kaÀ̧n¡pIbpw sN¿p¶hcmWv. ]utcmlnXyhcw 
CÃm̄XpsIm­v AhÀ hnip² IpÀ_m\bpw 
addpIqZmiIfpw ]cnIÀ½w sN¿p¶nÃ. AP]meI 
cmb sshZnItcmSpw kaÀ̧nXcmb k\ymkn\nI 
tfmSpw Aevamb P\t̄mSpw klIcn̈v AP]me\ 
{]hÀ̄\§fnepw t{]jnX{]hÀ̄\§fnepw 

hym]rXcmIp¶hcmWv \½psS k̀bnse 
kaÀ̧nXcmb AsshZnI ktlmZc·mÀ.

kotdmae_mÀk̀ kaÀ̧nX ssZhhnfnbpsS Gähpw 
hf¡qdpÅ a®mbn Adnbş«ncp¶p. \½psS 
k̀bnÂ \n¶v kaÀ̧nXssZhhnfnkzoIcn̈ 
GItZiw A¿mbnct̄mfw k\ymksshZnIcpw 
ap̧̄ naphmbnct̄mfw k\ymkn\nIfpw 
\qänFgp]tXmfw k\ymkktlmZc·mcpw 
Cţmgp­v. F¶mÂ ASp̄Ime§fnÂ \ap¡v 
kaÀ̧nXssZhhnfnbnÂ Imcyamb hyXnbm\§Ä 
kẁhn̈n«p­v. IpSpw_amWv FÃm hnfnIfnte¡p 
apÅ a¡sf cq]şSp̄p¶Xv. IpSpw_w t\cnSp¶ 
GXv {]XnkÔnIfpw ssZhhnfnIsf kzm[o\n¡pw. 
Ip«nIfpsS F®̄nÂ h¶ncn¡p¶ ̀oXnXamb 
Ipdhv I­nsÃ¶v \Sn¡cpXv. Nneţmsg¦nepw 
tkmjyÂaoUnbIfnepw IpSpw_kZÊpIfnepw 
kaÀ̧nXsc AImcWambn ]cnlkn¡pIbpw 
IpäşSp̄pIbpw sN¿p¶Xpw kaÀ̧nX ssZhhnfn 
kzoIcn¡p¶hcpsS F®w Ipdbp¶Xn\p 
ImcWamIp¶p.

sshZnIcpw hnizmk ]cnioeIcpw kaÀ̧nXPohn 
X̄nsâ khntijXIÄ hnizmkkaqls̄ 
s]mXphmbpw Ipªp§sf {]tXyIambpw 
]Tņn¡pIbpw ssZhhnfnIÄ t{]mÕmlņn¡p 
Ibpw sN¿Ww. amXm]nXm¡Ä a¡sf {InkvXob 
]pWy§fnÂ hfÀ̄ns¡m­v AhcnÂ kaÀ̧nX 
PohnX̄nte¡pÅ hnfn ]cnt]mjņn¡m³ 
{iant¡­XmWv. AXpt]mse kaÀ̧nXÀ¡v 
X§fpsS PohnXamXrIhgn aäpÅhsc kaÀ̧nX 
PohnX̄nte¡v BIÀjn¡m\pw km[n¡Ww.

c­mw h̄n¡m³ Iu¬knÂ Blzm\w 
sN¿p¶Xpt]mse Ønchpw hn\oXhpamb 
hnizkvXXtbmsS ssZh̄n\v AÀ̧nXamb PohnXw 
\bn¡pIbpw {InkvXphnsâ aWhm«nbmb 
Xncpk̀bv¡v Ae¦mcsa¶h®w hncmPn¡pIbpw 
sNbvXpsIm­v B{ia§Ä, hnZymeb§Ä, anj³ 
cwK§Ä F¶nhnS§fnÂ kIeP\Xsbbpw 
hnhn[Xc̄nÂ DZmcambn tkhn¡p¶ FÃm kv{Xo 
]pcpj³amscbpw ktlmZco ktlmZc³amscbpw 
k\ymkn\n k\ymknIsfbpw  \ap¡p 
t{]mÕmlņn¡pIbpw AwKoIcn¡pIbpw sN¿mw 
(Xncpk̀ 46). kaÀ̧nXhÀj̄nÂ k\ykvXcmb 
\½psS ktlmZco ktlmZc·mcpsS 
ip{iqjItfmsSm̧w k̀ma¡Ä FÃmhcpsSbpw 
ip{iqjIÄ \hoIcn¡şSphm³ CSbmIs« F¶v 
Biwkn¡pIbpw {]mÀ°n¡pIbpw sN¿p¶p.

CutimbnÂ kvt\l-]qÀÆw,

IÀ±n-\mÄ tPmÀÖv Be-t©cn
kotdm- a-e-_mÀ k̀-bpsStaPÀBÀ̈v _nj̧v

Im¡-\mSv au­v skâv tXma-Ên-epÅ taPÀ BÀ̈v_nj-̧ nsâ 
Imcym-e-b̄nÂ \n¶v 2014-þmw B­v  \hw-_À amkw 23 þmw 
XnbXn \ÂI-ş-«Xv.

kotdm ae-_mÀk`bpsS taPÀ BÀ¨p_nj¸v IÀ±n\mÄ tPmÀÖv Be-t©cn Xsâ kl-ip-
{iq-j-I-cmb sa{Xm-t¸m-eo-¯mamÀ¡pw sa{Xm³amÀ¡pw sshZn-IÀ¡pw kaÀ¸n-XÀ¡pw Xsâ 

AP-]m-e\ ip{iq-jbv¡v Gev]n-¡-s¸-«n-cn-¡p¶ FÃm ssZh-P-\-¯n\pw Fgp-Xp-¶-Xv.
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\ap¡v PohnX̄nepffsXÃmw ssZh̄nsâ 
Zm\amsW¶v Gäp ]dªpsIm­v \½psS 
A²zm\̂ēnsâ Hcp ̀mKw 
ssZh̄n\À̧n¡p¶ ]Xnhp­mbncp¶p. 
hnizmknIÄ tZhmeb̄nte¡p 
hcpt¼mǞs¶, X§fpsS 
A²zm\̂ēnsâ Hmlcn ssZhmeb̄nÂ 
\nÀ±njvSkvYm\̄v F̄n¡pIbmbncp¶p 
BZnak̀bnep­mbncp¶ ]Xnhv. A̧w, 
hoªv, F®, Iṕncn¡w aäp ̂ eaqemZnIÄ 
ChsbÃmw sIm­p h¶ncp¶p. ]n¶oSv CXp 
sIm­phcnI {]tbmKnIaÃmsX h¶ţmÄ 
_enhkvXpIÄ Hcp¡p¶ kab̄v X§fpsS 
PohnXkaÀ̧W̄nsâbpw XymK̄nsâbpw 
{]XoIambn kaqlw X§fpsS kẁmh\IÄ 
\evIm³ XpS§n. CXmWv kvt{Xm{XImgvNbpsS 
AÀ°w.

F¶mÂ, _enhkvXp¡Ä 
kPvPoIcn¡p¶Xn\pap¼mbn hnizmknIfpsS 
PohnXkaÀ̧W̄nsâ {]XoIambn, 
tZhmeb̄nÂ Hcp¡n ḧncn¡p¶ GXm\pw 
hkvXp¡fpambn asämcp ImgvNḩv {]Z£nWw 
\S̄p¶Xv AÀ°h̄Ã. F́psIm­v aäp 
hkvXp¡fpsS kaÀ̧W̄n\v {][m\yanÃ? 
aäp hkvXp¡Ä Cu kab̄psIm­p 
hcpt¼mÄ AhbpsS AÀ̧WamWv 
ImgvNhbvş¶pw {][m\ş«sX¶pw kaqlw 
Nńn¡mw. AǞmcbnÂ DbÀ̄şSp¶ 
A̧hpw hoªpw Xs¶bmWv AÀ̧Isâbpw 
PohnX̄nsâ Gä \Ã {]XoIw.

\½psS _enbnÂ Hcp _en hkvXphpw 
HcÀ̧Whpw am{Xtabpffq. ]ptcmlnXt\m 
P\§tfm AÀ̧n¡p¶ GsX¦nepw 
hkvXp¡fpsS kaÀ̧W̄neÃ Cu AÀ̧Ww 
AS§nbncn¡p¶Xv. adn̈v AǞmcbnse 
AÀ̧W̄neqsS F¶pw XpScp¶ 
aninlmbpsS \nXykaÀ̧Ww am{XamWXv. Cu 
AÀ̧W̄nemWv k̀ H¶S¦w ]¦ptNcp¶Xv. 
F¶mÂ AǞmcbnÂ _enbÀ̧n¡p¶ 
\½Ä IÀ̄mhnsâ _enbnÂ 
]¦ptNcp¶tXmsSm̧w \½psS PohnXs̄ 

ssZh̄n\pw ktlmZc§Ä¡pambn 
kaÀ̧n¡phm³ hnfn¡şSp¶p F¶ kXyw 
ad¡cpXv. bYmÀ° ssZhkvt\lw 
]ckvt\l{]hÀ̄\§fneqsS  {]ISamIWw. 
\ap¡pffh ktlmZc§fpambn 
]¦phbv¡phm³ \½Ä k¶²cmIWw.

hn. IpÀ_m\bpsS Bcẁ̄nÂ ImgvNḩv 
{]Z£nWw \S̄pIbmsW¦nÂ 
kwhln¡şSp¶h _en]oT̄nÂ 
hbv¡cpXv. IÀ̄mhnsâ _en]oTw ]qPyambn 
IW¡m¡şSWw. aninlmbpsS 
XncpivicocIvX§fmIp¶ Znhyclky§Ä 
]cnIÀ½w sN¿p¶ _en]oTw 
AXnhnip²kvYeamWv. 
_en]oT̄n\papIfnÂ ]q¡Ä, XncnIÄ, 
GsX¦nepw ImgvNhkvXp¡Ä, hoªpw 
shffhpw apXembh hbv¡p¶Xv AXnsâ 

]qPyXbv¡v tbmPn¡p¶XÃ. 
hnip²oIcW̄nsâ _en]oTw, \½psS 
IÀ̄mhnsâ I_dnSw, ssZh̄nsâ 
knwlmk\w F¶n hntijW§fmWv 
_en]oT̄n\v \evIş«ncn¡p¶Xv. CXv 
_en]oT̄nsâ ]qPyXsb tZymXņn¡p¶p.  

All that we have in our life are gifts of  God. 
Acknowledging this fact, there was the tradition 
of  offering to God a portion of  the fruits of  our 
labour. According to the early tradition of  the 
Church, the faithful used to carry with them 
what they wanted to offer in the Church, and as 
they enter, they used to deposit them at the place 
set apart for them in the Church. They used to 
bring as offerings, bread, wine, oil, incense and 
other agricultural products. Later, this tradition 
was not practical for all. So during the time of  
preparation of  gifts the faithful, as a sign of  the 
spirit of  their self  offering and sacrifice, began to 
offer their monetary contributions.

But, an offertory procession by the people, 
before the preparation of  gifts, bringing along 
with them certain objects, does not seem to be 
very meaningful and relevant. Why this offering 
of  objects is not significant? When some objects 
are brought as offerings at this time of  Qurbana, 
there is the danger of  the community 
misunderstanding that this is the offering that we 
make to God in the Qurbana and that it is more 
significant. In the N.T. it is no more certain 
objects that we offer up to God as the symbol of  
our life and toil. The bread and wine that we 
bring before God is the best symbol of  our lives 
and all that we have.

There is only one oblation and one offering in 
our Eucharistic celebration. This does not 

consist in the offering of  any object, not even 
the offering of  bread and wine, either by the 
priest or the people. The offering in the New 
Testament is none other than the eternal sacrifice 
of  Christ made present on the altar. The only 
sacrifice of  the Church is our participation in this 
sacrifice of  Christ.

But we should not forget that those who 
participate in the sacrifice of  Christ and offer up 
themselves to God must be ready to share their 
lives for God and for our brethren. Love of  God 
should be manifested through our love for our 
neighbours. After the example of  Christ we 
should be ready to share what we have with the 
needy and the poor.

If  there is an offertory procession at the 
beginning of  the Qurbana the objects carried in 
procession are not to be placed on the altar. The 
altar on which the mysteries of  the body and 
blood of  Christ are celebrated is to be 
considered most holy. Hence it is not appropriate 
to place on the altar, flowers, candles, cruets of  
wine and water or other objects. The 
qualifications like, the altar of  sanctification, the 
sepulcher of  Our Lord and the throne of  God, 
are used to signify the sacredness of  the altar.

ImgvNsh¸v 
{]Z£nWw

Offertory 
Procession

amÀ tXmakv Ceh\mÂ
Ieym¬ cq]XbpsS sa{Xm³
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\evIm³ XpS§n. CXmWv kvt{Xm{XImgvNbpsS 
AÀ°w.

F¶mÂ, _enhkvXp¡Ä 
kPvPoIcn¡p¶Xn\pap¼mbn hnizmknIfpsS 
PohnXkaÀ̧W̄nsâ {]XoIambn, 
tZhmeb̄nÂ Hcp¡n ḧncn¡p¶ GXm\pw 
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All that we have in our life are gifts of  God. 
Acknowledging this fact, there was the tradition 
of  offering to God a portion of  the fruits of  our 
labour. According to the early tradition of  the 
Church, the faithful used to carry with them 
what they wanted to offer in the Church, and as 
they enter, they used to deposit them at the place 
set apart for them in the Church. They used to 
bring as offerings, bread, wine, oil, incense and 
other agricultural products. Later, this tradition 
was not practical for all. So during the time of  
preparation of  gifts the faithful, as a sign of  the 
spirit of  their self  offering and sacrifice, began to 
offer their monetary contributions.

But, an offertory procession by the people, 
before the preparation of  gifts, bringing along 
with them certain objects, does not seem to be 
very meaningful and relevant. Why this offering 
of  objects is not significant? When some objects 
are brought as offerings at this time of  Qurbana, 
there is the danger of  the community 
misunderstanding that this is the offering that we 
make to God in the Qurbana and that it is more 
significant. In the N.T. it is no more certain 
objects that we offer up to God as the symbol of  
our life and toil. The bread and wine that we 
bring before God is the best symbol of  our lives 
and all that we have.

There is only one oblation and one offering in 
our Eucharistic celebration. This does not 

consist in the offering of  any object, not even 
the offering of  bread and wine, either by the 
priest or the people. The offering in the New 
Testament is none other than the eternal sacrifice 
of  Christ made present on the altar. The only 
sacrifice of  the Church is our participation in this 
sacrifice of  Christ.

But we should not forget that those who 
participate in the sacrifice of  Christ and offer up 
themselves to God must be ready to share their 
lives for God and for our brethren. Love of  God 
should be manifested through our love for our 
neighbours. After the example of  Christ we 
should be ready to share what we have with the 
needy and the poor.

If  there is an offertory procession at the 
beginning of  the Qurbana the objects carried in 
procession are not to be placed on the altar. The 
altar on which the mysteries of  the body and 
blood of  Christ are celebrated is to be 
considered most holy. Hence it is not appropriate 
to place on the altar, flowers, candles, cruets of  
wine and water or other objects. The 
qualifications like, the altar of  sanctification, the 
sepulcher of  Our Lord and the throne of  God, 
are used to signify the sacredness of  the altar.

ImgvNsh¸v 
{]Z£nWw

Offertory 
Procession

amÀ tXmakv Ceh\mÂ
Ieym¬ cq]XbpsS sa{Xm³

But, an offertory procession by the people, 
before the preparation of gifts, bringing 
along with them certain objects, does not 
seem to be very meaningful and relevant. 
Why this offering of objects is not significant? 



DIOCESAN NEWS20 THE LANTERN | JANUARY, 2015

DIOCESAN NEWS 21THE LANTERN | JANUARY, 2015

KALYAN MATHRUSANGAM 
Nav Jeevan Rally on 
7th December 2014 at Nerul (E).

Pithruvedi

ECSC 2014 1st Prize - St Thomas Borivli

ECSC 2014 2ndPrize - St. James U'Nagar

ECSC 2014 3rd Prize - ICC Dombivli
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Kalyan Eparchy Youth

Diocesan Youth 
Sports Meet- 2014
The Diocesan Youth 
Sports Meet- 2014 
was held on 
16th November, 2014 
at Sai Complex, 
Kandivali(East).

WALK FOR LIFE
Started from Bishop's House to Mother of  Victory 
Shrine, Thikujiniwadi on 13th December, 2014

Christ the King Church, 
Bhandup

Jesus Youth
Concert:  organised by Jesus Youth Mumbai.
The band performing is: ACTS OF THE APOSTLES
Date: 7th February, 2015
Time: 7pm- 10pm
For more details, you can visit our website at www.jymumbai.in 
Contact person: Nikhil-9619697192
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